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The present study aims at investigating the derivational history of 
old Iranian *mairya and *mariyaka in different Iranian languages 
through to Modern Persian as well as in Sanskrit. To fulfill the 
objectives, texts representative of the use of *mariyaka from five 
Iranian languages have been extracted and analyzed. 

 
1. Introduction and Background of the Study 
 The old Iranian words *mariyaka have exercised over a 
century of study. The most relevant ones are summarized 
chronologically as follows: 

 
a. Bartholome (1904) explored and discussed the term 

*mariyaka and its derivations. 
b. Herzfeld (1938) presented some points on the meaning of 

maríka as it occurred in Old Persian. 
c. Wikander (1938) investigated the development and changes 

of meanings of the word *mariyaka from Vedic to Avestan. 
d. Dumézil (1952) presented some theories on márya and its 

relation to the Indo-Iranian gods. 
e. Kent (1953) dealt with the meaning of the term maríka in Old 

Persian. 
f. Mayrhofer (1963) analyzed the etymology of the term ma'rya- 

while Nyberg (1964) discussed the word in Middle Persian 
regarding its etymology and meaning. 

g. Widengren (1969) investigated the term míre/a, and its 
relation with social institutions and organizations. 

h. Mackenzie (1971) investigated the term mérag in Middle 
Persian from a semantic point of view while Hinz (1972) 
discussed the term maríka- in Old Persian. 

i. Mayrhofer (1986-2002) investigated the term márya- across the 
Indo-European languages. 

j. Schmitt (2000 & 2009) dealt with the term maríka- in Old 
Persian. 
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1.1. The objectives of the Study 
 The present study aims at investigating the derivational 
history of Old Iranian *mairya and *mariyaka in different 
Iranian languages such as Avestan, Old, Middle and Early and 
New Modern Persian as well as in Vedic. *mariyaka originally 
appeared in the form of marian-ni, an Indo-Aryan loanword 
describing warriors who served the king of Mitanni in 
Mesopotamia (Widengren 1969: 12). It also appeared in 
Akkadian as maria-nnu 'charioteer' and in Egyptian mrin ‘a 
member of a group of young soldiers’. 
 For the present study, sample texts are presented from 
the five Indo-Iranian languages in the belief that they are 
representative of the use of the word *mariyaka over its entire 
derivational history. In the same direction and for the ease of 
understanding on the part of the readers, their translations 
have been provided from traditional authoritative sources as 
indicated after each text. 
 
2. Corpus: The uses of *mairya and *mariyaka in the Indo-
Iranian languages 
In the following sections, we present texts in which examples 
of the word *mariyaka is presented. 
 
2.1. Vedic 
According to Mayrhofer (1963), the Vedic word márya is 
masculine and means 'young man, lover and free young man'. 
The Vedic márya- derives from Indo-Iranian *meryo-. Examples 
of *márya- in the meaning ‘young man’ in Vedic are shown in 
the following texts. . 
 
Text 1: RV 1, 115.2 (Griffith 1896) 
 

súryo devímu§asam rocamánám maryo na yo§ámabhyeti 
paßcát | 
yatrá naro devayanto yugháni vitanvate prati bhadráya 
bhadram || 
 
Like as a young man followeth a maiden, so doth the Sun 
the Dawn, refulgent Goddess: 
Where pious men extend their generations, before the 
Auspicious One for happy fortune. 
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Text 2: RV 3.33.10 (Griffith 1896) 
á te káro ßrnavámá vacámsi yayátha dúrádanasá rathena |  
ni te namsai pípyáneva yo§á maryáyeva kanyá ßaßvacai te || 
 
Yea, we will listen to thy words, O singer. With wain and 
car from far away thou comest. 
Low, like a nursing mother, will I bend me, and yield me 
as a maiden to her lover. 

 
Text 3: RV 4.20.5 (Griffith 1896) 

vi yo rarapßa r§ibhir navebhir vrk§o na pakvah srnyo na jetá |  
maryo na yo§ám abhi manyamáno 'chá vivakmi puruhútam 
indram || 
 
Him who is sung aloud by recent sages, like a ripe-fruited 
tree, a scythe-armed victor; 
I, like a bridegroom thinking of his consort, call hither 
Indra, him invoked of many 

 
2.2. Avestan 
 Wikander (1938) revealed the trend of semantic changes 
of this word between Vedic and Avestan. As many Iranian and 
Indic shared words, it developed a negative connotation due to 
Zoroastrian changes. In Avestan, mairya is among the sinners 
comparable to Ahríman, karapans, wolves and magicians 
(Wikander 1938: 35). Wikander showed that this word 
originally referred to 'a group of young warriors' who joined war 
enthusiastically, even taking on the appearance of wolves 
(v hrka in Avestan) because of their enthusiasm. He is even of 
the view that the above group of brotherhood society and its 
earthly counter parts worshipped Freidun (yraétaona in 
Avestan) and Garshaseb (K r sáspa in Avestan) as their 
guardians. However, in the society they lived a rude and 
reckless life which accounts for the semantic shift from 
‘warriors’ to ‘villains’ in the Zoroastrian religion. 
 There are three major sections of the surviving Avesta, 
namely, a. the Yasnas (Ys.); b. the Yashts (Yt) and c. the 
Vidévdát (Woodard 2008: 101-102). The following texts 
illustrate the use of Av mairyó ‘villain’ as it appears in the Ys. 
and Yt. 
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Text 1: Ys. 9.11 
yó ∆anaˇ azím srvarem yim aspo.garem nere.garem yim 
visavantem zairitem, yim upairi vis raodaˇ árstyó bareza 
zairitem, yim upairi keresáspó ayan ha pitúm paçata á 
rapiywinem zrvánem. tafsaˇça hó mairyó xvísaˇça; frœs ayan hó 
frasparaˇ yaésyantím ápem paråNhat. parœs tarstó apataçaˇ 
naire. manå keresáspó (Reichelt 1911, p.2). 
 
He smashed the horned dragon, the horse-devouring, 
man-devouring one, the venomous, yellow one, over 
whom the yellow venom rose up to the height of a spear; 
on whom keresaspa cooked his meal in an iron pot at 
noontime. The villain started to get hot and to sweat. He 
shot out from under the pot and scattered the boiling 
water. frightened he ran off and a way, Keresáspa, whose 
thoughts were those of heroes (Skjærvø 2006). 

 
Text 2: Ys. 9.18 

ní taˇ yaya taurvayeni víspanœm ˇbisvatœm ˇbaés  daévanœm 
masyánamça yáywœm Pairikanœmça sáyrœm kaoyœm 
karafnœmça mairyanamça bizaNranœm asemao anœmça 
bizaNranœm vehrkanœmça çayware. zaNranœm haényåsça 
pereyu. ainikayå patœiyyå (Reichelt 1911: 2). 
 
(I call) down (all) that so that I may overcome the 
hostilities of all hostile ones, old gods and men, sorcerers 
and witches, false teachers, poetasters, and mumblers, 
villains on two feet, obscurantist's on two feet, wolves on 
four feet, and (their) army with wide front, deceiving 
and falling (all over) (Skjærvø 2006) 
 

Text 3: Yt. 8.59 (To Tishtirya) 
má hé mairyó geurvayóiˇ, má ∆ahíka, má asávó asravayaˇ. Gáyó 
ahumerexs paityárenó imœm dáénœm yœm áhúirím zarayustrím 
(Reichelt 1911: 28). 
 
May not a villain seize it nor a witch or . . . (?) who has 
not performed the Gáthás, who destroys (this) 
existence, who opposes this daéná, that of Ahura Mazdá, 
that of Zarathustra (Skjærvø 2006: 91). 

 

°
°

°
°°

˛



On the Derivational History of Iranian *mairya and *mariyaka 363 
 

 
Volume 38, Number 3 & 4, Fall/Winter 2010 

Text 4: Yt. 10.2 (To Mithra) 
merençaite víspœm daiN'haom mairyó miyró.druxs spitama; 
yaya satem kayadanœm avavat asava. Jaçit miyrem má ∆anyå, 
spitama má yim drvatáˇ peresåN he má yim xˇádaénáˇ asaonát; 
uvayá zí asti miyró drvataéça asaonaéça (Reichelt 1911: 15). 
 
The knave who is false to the treaty, o spitamid, wrecks 
the whole country, hitting as he does the truth owners 
as hard as would a hundred obscurantist's. Never break a 
contract, o spitamid, whether you conclude it with an 
owner of falsehood, or a truth owning follower of the 
good Religion; for the contract applies to both, the 
owner of falsehood and him who owns Truth 
(Gershevitch 1967: 74-75). 

 
Text 5: Yt. 19. 56 (To the Earth and Divine Fortune) 

yat isaˇ mairyó fraNrase zrayaNhó vouru. Kasahe ma¢nó 
apa.spayat vastrå, taˇ xvarenó isó, yaˇ asti airyanœm dahyunœm 
zátanœm azátanœmça yaˇça asaonó zarayustrahe á tat xvarenó 
apa.hidaˇ, ada háu apa¢záró bvaˇ zrayaNhó vouru. kasahe 
vairis, yó haosravå nœma (Reichelt 1911: 17). 
 
The Turian villain Frangrasyán sought it from the 
vourukasha sea. He threw off (his) clothes and naked 
sought that fortune which belongs to the Aryan lands, to 
the born and unborn, and to orderly Zarathushtra. Then 
that fortune rushed forth, that fortune ran away, that 
fortune evaded (him). Then that stream came into 
being, flowing out of the Vourukasha sea, the lake called 
Haosravah (fameds) (Skjærvø 2006: 116). 

 
Text 6: Yt. 19.77 (To the Earth and Divine Fortune) 

yaˇ paiti kava haosrava tœm keresem upatœm çaretœm yœm 
dare¢œm nava. fráyweresœm razurem yaˇ dim mairyó. nurem 
aspaésu paiti faretata: víspe bvaˇ aiwi.vanyå ahuró kava 
haosrava mairím túirím fraNrasyánem bandayaˇ keresavazdem 
puyró kaéna syávarsánái zúró.∆atahe narahe.a¢raérayaheça 
naravahe . . . ? (Reichelt 1911: 17) 
 

ˆ °
°

°

°

°
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so that {...} Kavi Haosravah [outmaneuvered] 
Keresavazdeh / on that (famous) long race course of 
nine intersections / [around the All-Aryan] Forest / 
when the scoundrel of crooked [mind] / contended 
with him at horse racing. / Overcame all (of his 
enemies) / the lord Kavi Haosravah. / [He slew] the 
Turian scoundrel Frangrasyan, / he bound 
Keresavazdeh, / (doing that) in revenge for 
Syáuuaršan, being the son of (this) treacherously slain 
hero, and (in revenge) for heroic Agraératha 
(Humbach and Ichaporia 1998: 53) 

 
Text 7: Yt. 19.82 (To the Earth and Divine Fortune) 

yeN'he taˇ xvarenó isaˇ mairyó túiryó fraNrasa víspáis avi 
karsvœn yáis hapta. Pairi yáis hapta karsvœn mairyó apatat 
fraNrase isó xvarenó zarayustrái. á. tat xvarenó frazgadata avi 
vayœm vítápem. in∆a má urvisyatem, aézo ∆asatem aézahe, yaya 
kayaça té ás zaosó mana yaˇ ahurahe mazdå daénayåsca 
mázdayasnáis (Reichelt 1911: 17). 
 
His was the fortune that the Turian villain Frangrasyán 
sought in all the seven continents in the seven 
continents in which the villain Frangrasyán ran about 
seeking the fortune of Zarathushtra. Then he rushed 
upon that fortune pursuing it to the wide water, 
(calling). Ho, go back here! . . . . (Skjærvø 2006: 118). 

 
2.3. Old Persian 
 The following texts presents the use of Old Persian 
maríká ’young man’ < *mariyaka (Kent 1953: 202) from DNb, 
Darius's inscription in Naqsh-e Rustam (Kent 1953: 137). 
 
Text 1: DNb. 50-55 

maríká, darsam azdá kusuvá, çiyákaram ahi, çiyákaramtai 
únará, çiyákaramtai paríyanam: mátai ava vahistam yadaya, 
tayatai gausyá yanhyáti; avasçi áxsnudi, taya paratar yanhyáti 
(Kent 1953: 138-139) 
 
O young man, very much make known of what kind you 
are, of what kind (are) your skills, of what kind (is) your 
conduct! Let not that seem the best to you which is 

° °
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spoken in your ears; listen also to that which is said 
besides (Schmitt 2000: 39-41). 

  
Text 2: DNb. 55-60 

maríká, mátayat awa nabam yadaya, taya ... kunaváti: taya 
skauyis kunaváti, awasçi dídi; maríká, … má patiyátaya … 
mápati siyátiyá ayáumainis baváhi … má raxya(n) tu …) 
(Kent 1953: 138-139) 
 
O young man, let not that seem good to you, which the 
… does, what the weak one does-observe that too! O 
young man, do not set yourself against the …, moreover 
do not become (a man) without fervour in counter-
attack owning to your blissful happiness! Let not …! 
(Schmitt 2000: 39-41) 

 
2.4. Middle Persian 
 Middle Persian mérag derives from *mariyaka according to 
the regular change in the diphthong /ai/ to /e/ in Middle 
Persian and the nominal suffix /-ka/ or /–aka/ which changes 
to /g/. Examples from Middle Persian are drawn from two 
sources. The first is the Bundahisn which was published in the 
late Sassanid period, and is a collection of various materials 
taken from a variety of sources and consists of 36 chapters 
(Tafazolli 1998: 141-145). The second is the Kárnámag-í 
ardaxsír -í pábagán, the only historical work in the Pahlavi 
language. It deals with historical issues and is full of fables and 
myths about Ardashir, the founder of Sassanid kingdom 
(Tafazolli 1998: 263-265). 
 The following texts exhibit the use of Middle Persian 
mérag which indicates ‘husband’ in the Bundahisn. This word is 
frequently used with ziyánag 'wife' (Wikander 1938: 22-41) and 
‘a couple’ (zíyánag, mérag) as proper names asfyán (mérag=man) 
and zarishom (ziyánag=woman) who are the founders of the 
dynasties of the kings. In the Kárnámag-í ardaxsír -í pábagán, 
however, this word denotes a ‘messenger’ though the 
dictionary meaning is 'a young man' and 'husband'. 
 
Text 1: Bundahisn 

az Δam ud Δamak í-s xwah/ búd/ zád Δuxt-é(w) mard ud zan 
ágenén zan ud sóy búd hénd. mérag Asfiyán ud ziyánag zarisom 
nám búd hénd. (Pakzad 2005: 390) 
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From Jam and Jamak who were brother and sister, a pair 
of male and female was born. These two persons married 
to each other. The husband was Asfiyán, and the wife was 
Zarishom (Bahar 1990: 149). 

 

Text 2: Kárnámag-í ardaxsír -í pábagán 
mard í ardaxsír, ka ó pés í kéd í hindugán rasíd, kéd ham – 
çiyón/çéon mérag díd, pés ku mérag saxwan guft, u-s ó mérag 
guft ku tu xwadáyí pársígán pad én kár fréstíd ku xwadáyíh í 
éránsahr pad éw-xwadáy ó man raséd? (Faravashi 2003: 137). 

 

When Ardashir's man reached the presence of the Ked 
of India, the latter observing the messenger, spoke to 
him, before be could express himself, (the purport of his 
message) to the following effect "Are you sent by the 
king of the Parsis to put me the question:" will the 
sovereignty of the kingdom of Iran reach unto me as its 
emperor? (Faravashi 2003: 149). 

 

2.5. Early Modern Persian 
 The Early Modern Persian examples below are drawn from 
two early sources. The Panchatantra is a collection of originally 
http://en.wikipedia.org/wiki/India http://en.wikipedia.org/ 
wiki/Animal_fable animal fables in verse and prose and it is 
"certainly the most frequently translated literary product of 
India". A Persian version from the 12th century became known 
as Kalila and Dimna (Monshi 1992: 15-17). The second source, 
Abu Moslem Nameh, is an epic taken from the life and heroic 
exploits of Abu Moslem Khorasani, the Abbasid leader and his 
followers (Tarsusi 1989: 5). The Early Modern Persian employs 
both mire and mírak, both ‘young man, husband’. 
 

Text 1: Kalila and Dimna 
dorudgarí rá dar sarandib zaní besyár zibá bud. án zan va 
hamsáyeye vey rá olfati padíd ámad va xísáne dorudgar vey rá 
az májará báxabar sáxtand. dorudgar ázmún e gofteye ánán rá 
tadbíri andísíd va vánamud kard ke azm e safar dárad va zan 
rá vedá@ kard va çun u [sowhar] beraft, zan, míre rá 
beyágáháníd va mi@ád e ámadan qarár dád va dorudgar bígáhí 
az ráh-e nabahreh tá xáne raft. míre qowm rá ánjá díd, sá@ati 
tavaqqof kard, çandán ke be xábgáh raftand …" (Monshi 
1992: 218) 
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A carpenter lived in Sarandib with a beautiful wife. 
Unfortunately the wife started a friendship with a 
neighbour, and the carpenter's relatives made him aware 
of this relationship. He tried to discover if the news was 
correct. He pretended that he was going to go on a trip 
and decided to say goodbye to his wife. As soon as the 
husband set out for his trip, the wife informed the young 
man and arranged a meeting with him. But, the husband 
suddenly returned home from Nabahreh. The husband 
saw the two persons (the young man and his own wife) 
and waited till they went to the bed-room. . . . (Monshi 
1992: 218) 
 

Text 2: Abu Moslem Nameh 
az qazá, be dar-e dokkáni gozast ke á?inegar búd va yáxçi 
nahádeh bud, dar robud va guft : hey , mírakam, be gasti 
miravad (Tarsusi 1989, p.5). 

 
She passed a mirror shop and seized a piece of cloth 
from that shop and said that her husband was going to go 
on a trip (Tarsusi 1989, vol. 2, 119). 
 

2.6 Modern Iranian usage 
 The term mire in Post-Islamic texts used to refer to a 
member of an organized group. It appeared in the form of 
‘mire-ye Neishabouri’ which is the name of a member of 
Malamatiyeh sect, a group of mystics who lived in the 11th to 
13th centuries CE who concealed their virtue and good 
behaviors though they publicized their wrongs (Dehkhoda 
2007: 2803). In the above use, mire was employed as a title 
rather than a proper name (Ansari-heravi 1983: 540). It is 
interesting to add that despite the fact that the word mire does 
not now exist in formal standard Persian, it is used in a number 
of informal spoken dialects. We find, for example, mírak in the 
Bushehri, Bardestani and Dashti dialects in the south of Iran. 
It is used as a family name and carries a negative connotation 
as it is employed to denote occupations such as 'barber' which 
had been regarded among the low class occupations. This term 
also used to be employed in front of the name of barbers, e.g., 
Mir-Mohammad, Mir-Ahmad. 
 The form mire is employed in the Bardestani and Dashti, 
Anaraki, Behdinan, Shushtari and Lori dialects with meaning 
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of ‘husband’. Afghani maryai means 'slave' (Mayrhofer, 1963: 5-
6) 
 The Modern Persian equivalent of mire is mol/mul which 
means 'bastard'. Linguistically, the shift of /r/ to /l/ is very 
common in New Persian. The semantic shift may be explained 
because Persian words originated from two sources, namely, 
Old Persian and Avestan. As the words in Avestan have 
negative meanings, it is possible that the negative 
connotation (‘bastard’) goes back to its origin in Avestan 
(‘villain’). 
 
3. Conclusions 
 Regarding the corpus and discussion presented above, the 
concluding remarks can be classified into phonological and 
semantic and changes as follows: 
 
3.1 Phonetic change 
 One of the sub-groups of diphthongs in ancient Iranian 
was /ai/ which appeared as /ae/ and /ai/ in Avestan and Old 
Persian. The historical origin of /ai/ as a diphthong in ancient 
Iranian goes back to the Indo-European diphthongs such as 
/ai/, /ei/, /oi/ and / i/. The most important change with 
regard to the diphthong (/ai/) in Middle Persian is that it 
appeared as /é/ while in Modern Persian it changes into /í/. 
Regarding the consonantal development, the phoneme /k/ in 
Avestan and Old Persian derives from PIE *kw. When this 
phoneme (/k/) appears in middle and final positions of a word 
along with vowels and consonants such as /r/ and /n/, it 
changes to /g/ in Middle Persian and in Modern Persian and 
modern Iranian dialects it changes into /e/ or /a/. The other 
word found in Iranian dictionaries is /mul/ meaning 'libertine' 
whose phonological changes involve the shift from /r/ to /l/, 
/a/ to /u/ and /i/ to /u/, all of which are very common. Table 
1 depicts the phonological changes of *márya- and *mariyaka. 
 
Table 1. The Phonological Changes of *mairya- and *mariyaka 
Old Indo-

Iranian 
Old- Iranian Vedic Avestan Old 

Persian 
Middle 
Persian 

Early 
Modern 
Persian 

Modern 
Persian 

*meryo- … 
*mariyaka 

márya- 
… 

mairya 
… 

… 
marika 

… 
mérag 

mire 
mírak 

mire/mol 
mírak 

 
3.2 Semantic shift 

Regarding the evidence and theories concerning the 
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semantic shifts, the reader can understand a variety of 
meanings from the forms máryaka > mairyaka > mérag > míra/e 
such as 'young man, youth, young fighter, lover, wanderer, 
wicked, thief, husband, client, servant, and devotee’ (Table 2). 
 

Table 2. The Semantic Changes of *mairya- and *mariyaka  
Old 

Indo-
Iranian 

Old- 
Iranian 

Vedic Avestan Old 
Persian 

Middle 
Persian 

Early 
Modern 
Persian 

Modern 
Persian 

young 
man 

young 
man/ 

husband 
 

young man, 
lover and 

free young 
man 

Mitanni 
‘member of 
war band’ 

one who 
revenges, 

sordid, liar 

young 
man 

husband / 
messenger  

husband / 
young man/ 
fornicator/ 
adulterer  

husband/ 
low class 

occupation  

 

 The justification of opposing and contradictory meanings 
which are indicated in the cited texts varies in difficulty. Some 
of the semantic shifts or, better, extensions, are reasonably 
transparent. Obviously, the association of ‘youth, young man’ 
with a ‘warrior’ is easily motivated by the martial occupations of 
young men across the world. For example, Old Irish óac (< PIE 
*h2yuhx-÷-kós < *h2óyus ‘strength’, Lat iuvencus ‘young (cow)’, 
Skt yuvaßá- ‘young’) indicates both ‘young man’ and ‘warrior’ as 
also does the related oclach ‘young man, young warrior’ (DIL-
NOP 86, 93). The cognate set under discussion derives from 
PIE *méryos ‘young man’ where we can certainly find semantic 
extensions into the area of conjugal relations, e.g., Lat marítus 
‘husband, lover’ that mirrors some of the changes found in 
Iranian but the other cognates do not appear to include the 
martial element. It may, however, be supposed that this 
semantic shift, matching the development seen in the Old 
Irish example, had already transpired by the time of Indo-
Aryan incursions into the Near East as we can see in its 
application to warrior bands among the Mitanni. This martial 
aspect should have functioned beside the meaning ‘young 
man’ in early Iranian as this provides the basis for explaining 
the accumulation of negative meanings found in Avestan 
(‘member of warband’ > ‘liar, thief, villain’). 
 The series of meanings suggesting lower occupational 
status seen in Middle Persian (‘messenger’) and Modern 
Persian (‘servant, barber, etc’) may be explained in one of two 
ways. The first presupposes that the semantic shift associated 
with Avestan (‘villain’) was sustained in later Iranian in Post-
Islamic times. For example, Av pairiká ‘demonic courtesan’ 
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continued in Post-Islamic Iranian (parí) with the same 
negative connotations but also emerged in some Iranian 
dialects and standard Persian with what was probably the earlier 
(pre-Zarathrustra) positive meaning. This is why many Iranians 
today still name their daughters Parí ‘± angel’. 
 Alternatively, the semantic basis of both ‘youth’ and 
‘young warrior’ may be sufficient to explain the shift to lower 
status occupations. Returning to the early Irish example above, 
oclach not only meant ‘young man’ and ‘warrior’ but also came 
to mean ‘an attendant, servant, vassal’, i.e., someone 
occupying a lower status. This extension of the semantic field 
might also help to explain the Modern Persian application of 
mire to the followers of the Malamatiyeh sect. Irish oclach 
similarly came to be employed to describe the followers or 
disciples of saints. 

 
Acknowledgments 
We would like to express our deepest appreciation to J. P. 
Mallory, the General Editor of the Journal of Indo-European 
Studies, for his patience and sympathetic editorial advice which 
made the printing of this paper possible. 

 
References 
 
Ansari H. A. A. 
 1983 Tabaghat-e sufiyeh (corrected by M. S. Moulai). Tehran, Tus. 
 
Bahar, M. 
 1990 Bundahisn: Azar Faranbagh Dadegi. Tehran, Tus. 
 
Bartholome, C. 
 1904 Altiranisches Wörterbuch. Strassburg, Trübner. 
 
Dehkhoda, A. 
 2007 Loghatnameh. Tehran, Tehran University Press. 
 
DIL 
 1913-76 Dictionary of the Irish Language. Dublin, Royal Irish Academy. 
 
Dumézil, G. 
 1952 Les dieux des indo-européens. Paris, Gallimard. 
 
Faravashi, B. 
 2003 Kárnámag-í ardaxsír -í pábagán. Tehran, Tehran University Press. 
 



On the Derivational History of Iranian *mairya and *mariyaka 371 
 

 
Volume 38, Number 3 & 4, Fall/Winter 2010 

Gershevitch, I. 
 1967 The Avestan Hymn to Mithra, Cambridge, Cambridge University. 
 
Griffith, R. T. H. 
 1987 The Rig Veda. http://www.sacred-texts.com/hin/rigveda/ 

rvi01.htm 
 
Herzfeld, E. 
 1938 Altpersische Inschriften. Berlin, Dietrich Reimer. 
 
Hinz, W. 
 1972 Rezension von Widengren, Feudalismus. ZDMG 122, 383-385. 
 
Humbach, H. and Ichaporia, P. R. 
 1998 Zamyád Yasht: Yasht 19 of the Younger Avesta: Text, Translation, 

Commentary. Wiesbaden: Harrassowitz Verlag. 
 
Kent, R. G. 
 1953 Old Persian (Grammer, Text, Lexicon). New Haven, American 

Oriental Society. 
 
Makenzie, D. N. 
 1990 A Concise Pahlavi Dictionary. London, Routledge. 
 
Mallory, J. P. and Adams, D. Q. 
 2006 The Oxford Introduction to Proto-Indo-European and the Proto-Indo-

European World. Oxford, Oxford University Press. 
 
Mayrhofer, M. 
 1963 Kurgefa tes etymologischen Wörterbuch der Altindischen, Band II, 

Heideberg, Carl Winter Universität Verlag. 
 
Mayrhofer, M. 
 1986-2002 Etymologisches Wörterbuch des Altindoarischen, I-III. Heidelberg. 
 
Monshi, N.A. 
 1992 Kalila and Dimna (corrected by M. Minavi). Tehran, Tehran 

Publications. 
 
Nyberg, H. S. 
 2003 A Manual of Pahlavi. Tehran, Asatir Publications. 
 
Pakzad, F. 
 2005 Bundahishn Band I. Tehran, Center for the Great Islamic 

Encyclopaedia. 
 
Reichelt, H. 
 1911 Avesta Reader, Texts, Notes Glossary and Index. Strassburg, Trübner. 
 



372 Farrokh Hajiani, Seyyed Ayatollah Razmjoo and Jalal Rahimian 
 

 
The Journal of Indo-European Studies 

Schmitt, R. 
 2000 The Old Persian Inscription of Naqsh-I Rustam and Persepolis. London, 

School of Oriental and African Studies. 
 
Schmitt, R. 
 2009 Die Altpersischen Inschriften Der Achaimeniden. Wiesbaden, Dr 

Ludwig Reichert Verlag. 
 
Skjærvø, P. O. 
 2006 Introduction to Zoroastrianism. Unpublished, Harvard University. 
 
Tafazolli, A. 
 1998 Tarikhe adabeyat-e Iran-e Pish az Eslam. Tehran, Sokhan Publications. 
 
Tarsusi, A. 
 1989 Abu Moslem Nameh (Corrected and edited by T. Tafazzoli) (4 vols.) 

Tehran, Elmi and Farhangi Publications. 
 
Widengren, G. 
 1969 Der Feudalism in alten Iran. Männerbund -Gefolgswesen- 

Feudalismus in der iranischen Gesellschaft im Hinblick auf die 
indogermanischen Verhältnisse. Köln and Opladen. 

 
Wikander, S. 
 1938 Der Arische Männerbund. Lund, Hakan Ohlssons Buchdruckerei. 
 
Woodard, R. D. 
 2008 The Ancient Languages of Asia and the Americas. Cambridge, 

Cambridge University. 



<<
  /ASCII85EncodePages false
  /AllowTransparency false
  /AutoPositionEPSFiles true
  /AutoRotatePages /None
  /Binding /Left
  /CalGrayProfile (Dot Gain 20%)
  /CalRGBProfile (sRGB IEC61966-2.1)
  /CalCMYKProfile (U.S. Web Coated \050SWOP\051 v2)
  /sRGBProfile (sRGB IEC61966-2.1)
  /CannotEmbedFontPolicy /Error
  /CompatibilityLevel 1.4
  /CompressObjects /Tags
  /CompressPages true
  /ConvertImagesToIndexed true
  /PassThroughJPEGImages true
  /CreateJobTicket false
  /DefaultRenderingIntent /Default
  /DetectBlends true
  /DetectCurves 0.0000
  /ColorConversionStrategy /CMYK
  /DoThumbnails false
  /EmbedAllFonts true
  /EmbedOpenType false
  /ParseICCProfilesInComments true
  /EmbedJobOptions true
  /DSCReportingLevel 0
  /EmitDSCWarnings false
  /EndPage -1
  /ImageMemory 1048576
  /LockDistillerParams false
  /MaxSubsetPct 100
  /Optimize false
  /OPM 1
  /ParseDSCComments true
  /ParseDSCCommentsForDocInfo true
  /PreserveCopyPage true
  /PreserveDICMYKValues true
  /PreserveEPSInfo true
  /PreserveFlatness true
  /PreserveHalftoneInfo false
  /PreserveOPIComments true
  /PreserveOverprintSettings true
  /StartPage 1
  /SubsetFonts false
  /TransferFunctionInfo /Apply
  /UCRandBGInfo /Preserve
  /UsePrologue false
  /ColorSettingsFile (None)
  /AlwaysEmbed [ true
  ]
  /NeverEmbed [ true
  ]
  /AntiAliasColorImages false
  /CropColorImages true
  /ColorImageMinResolution 300
  /ColorImageMinResolutionPolicy /OK
  /DownsampleColorImages true
  /ColorImageDownsampleType /Bicubic
  /ColorImageResolution 300
  /ColorImageDepth -1
  /ColorImageMinDownsampleDepth 1
  /ColorImageDownsampleThreshold 1.50000
  /EncodeColorImages true
  /ColorImageFilter /DCTEncode
  /AutoFilterColorImages true
  /ColorImageAutoFilterStrategy /JPEG
  /ColorACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /ColorImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000ColorACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000ColorImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasGrayImages false
  /CropGrayImages true
  /GrayImageMinResolution 300
  /GrayImageMinResolutionPolicy /OK
  /DownsampleGrayImages true
  /GrayImageDownsampleType /Bicubic
  /GrayImageResolution 300
  /GrayImageDepth -1
  /GrayImageMinDownsampleDepth 2
  /GrayImageDownsampleThreshold 1.50000
  /EncodeGrayImages true
  /GrayImageFilter /DCTEncode
  /AutoFilterGrayImages true
  /GrayImageAutoFilterStrategy /JPEG
  /GrayACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /GrayImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000GrayACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000GrayImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasMonoImages false
  /CropMonoImages true
  /MonoImageMinResolution 1200
  /MonoImageMinResolutionPolicy /OK
  /DownsampleMonoImages true
  /MonoImageDownsampleType /Bicubic
  /MonoImageResolution 1200
  /MonoImageDepth -1
  /MonoImageDownsampleThreshold 1.50000
  /EncodeMonoImages true
  /MonoImageFilter /CCITTFaxEncode
  /MonoImageDict <<
    /K -1
  >>
  /AllowPSXObjects false
  /CheckCompliance [
    /None
  ]
  /PDFX1aCheck false
  /PDFX3Check false
  /PDFXCompliantPDFOnly false
  /PDFXNoTrimBoxError true
  /PDFXTrimBoxToMediaBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXSetBleedBoxToMediaBox true
  /PDFXBleedBoxToTrimBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXOutputIntentProfile (None)
  /PDFXOutputConditionIdentifier ()
  /PDFXOutputCondition ()
  /PDFXRegistryName ()
  /PDFXTrapped /False

  /CreateJDFFile false
  /Description <<
    /CHS <FEFF4f7f75288fd94e9b8bbe5b9a521b5efa7684002000410064006f006200650020005000440046002065876863900275284e8e9ad88d2891cf76845370524d53705237300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c676562535f00521b5efa768400200050004400460020658768633002>
    /CHT <FEFF4f7f752890194e9b8a2d7f6e5efa7acb7684002000410064006f006200650020005000440046002065874ef69069752865bc9ad854c18cea76845370524d5370523786557406300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c4f86958b555f5df25efa7acb76840020005000440046002065874ef63002>
    /DAN <>
    /DEU <>
    /ESP <>
    /FRA <>
    /ITA <>
    /JPN <FEFF9ad854c18cea306a30d730ea30d730ec30b951fa529b7528002000410064006f0062006500200050004400460020658766f8306e4f5c6210306b4f7f75283057307e305930023053306e8a2d5b9a30674f5c62103055308c305f0020005000440046002030d530a130a430eb306f3001004100630072006f0062006100740020304a30883073002000410064006f00620065002000520065006100640065007200200035002e003000204ee5964d3067958b304f30533068304c3067304d307e305930023053306e8a2d5b9a306b306f30d530a930f330c8306e57cb30818fbc307f304c5fc59808306730593002>
    /KOR <FEFFc7740020c124c815c7440020c0acc6a9d558c5ec0020ace0d488c9c80020c2dcd5d80020c778c1c4c5d00020ac00c7a50020c801d569d55c002000410064006f0062006500200050004400460020bb38c11cb97c0020c791c131d569b2c8b2e4002e0020c774b807ac8c0020c791c131b41c00200050004400460020bb38c11cb2940020004100630072006f0062006100740020bc0f002000410064006f00620065002000520065006100640065007200200035002e00300020c774c0c1c5d0c11c0020c5f40020c2180020c788c2b5b2c8b2e4002e>
    /NLD (Gebruik deze instellingen om Adobe PDF-documenten te maken die zijn geoptimaliseerd voor prepress-afdrukken van hoge kwaliteit. De gemaakte PDF-documenten kunnen worden geopend met Acrobat en Adobe Reader 5.0 en hoger.)
    /NOR <>
    /PTB <>
    /SUO <>
    /SVE <>
    /ENU (Use these settings to create Adobe PDF documents best suited for high-quality prepress printing.  Created PDF documents can be opened with Acrobat and Adobe Reader 5.0 and later.)
  >>
  /Namespace [
    (Adobe)
    (Common)
    (1.0)
  ]
  /OtherNamespaces [
    <<
      /AsReaderSpreads false
      /CropImagesToFrames true
      /ErrorControl /WarnAndContinue
      /FlattenerIgnoreSpreadOverrides false
      /IncludeGuidesGrids false
      /IncludeNonPrinting false
      /IncludeSlug false
      /Namespace [
        (Adobe)
        (InDesign)
        (4.0)
      ]
      /OmitPlacedBitmaps false
      /OmitPlacedEPS false
      /OmitPlacedPDF false
      /SimulateOverprint /Legacy
    >>
    <<
      /AddBleedMarks false
      /AddColorBars false
      /AddCropMarks false
      /AddPageInfo false
      /AddRegMarks false
      /ConvertColors /ConvertToCMYK
      /DestinationProfileName ()
      /DestinationProfileSelector /DocumentCMYK
      /Downsample16BitImages true
      /FlattenerPreset <<
        /PresetSelector /MediumResolution
      >>
      /FormElements false
      /GenerateStructure false
      /IncludeBookmarks false
      /IncludeHyperlinks false
      /IncludeInteractive false
      /IncludeLayers false
      /IncludeProfiles false
      /MultimediaHandling /UseObjectSettings
      /Namespace [
        (Adobe)
        (CreativeSuite)
        (2.0)
      ]
      /PDFXOutputIntentProfileSelector /DocumentCMYK
      /PreserveEditing true
      /UntaggedCMYKHandling /LeaveUntagged
      /UntaggedRGBHandling /UseDocumentProfile
      /UseDocumentBleed false
    >>
  ]
>> setdistillerparams
<<
  /HWResolution [2400 2400]
  /PageSize [612.000 792.000]
>> setpagedevice


